t. Photios was among the first to 
West had departed from Orthodo 
with the Latins was achieved in his time, the underlyin 
dogmatic presuppositions failed to be corrected g 
under the influence of Augustinianism, differen, and, 
doctrine and order developed even further: mr in 
echelons of the P TU ENN came to realize that the 
jatins had departed from the faith “once and for all delivered to the 
ints,” Dut because contact was slight, this knowledge lacked im- 
mediacy. Only diplomats, traders, or the inhabitants of Jerusalem had 
first-hand experience of the magnitude of the division that existed. 
However, with the Crusades of the twelfth century, the Church was 
forced, in a life-and-death struggle, to examine the Latins’ beliefs and 
ractices thoroughly and to refute them competely in order to defend 
her flock from proselytization. It is a measure of St. Photios’ greatness 
that the Church’s decisive weapon and authoritative answer was his 
investigation and refutation of the filioque in the Mystagogy. 

The avowed religious purpose of the Crusades was the deliverance 
of the Holy Sepulchre from the Moslems. But even when this obviously 
became mere lip-service, the religious dimension was never lost, for the 
crusaders were invested with a social role incarnating the religious 
perceptions of their culture. One might ignore the complex social and 
cultural motivations for the Crusades when considering their effect 
upon the Byzantine Empire, but it is impermissable to overlook the 
religious aspect by calling the crusaders mere brigands. It they were 
such, the only problem would have been military, and the response of 
the Church would have been to pray for freedom from foreign invasion 
and for defeat of the alien foe. 

Contemporary Latin accounts, however, described the progress of 
the Crusades with its vicissitudes. One finds in them the appalling 
justification used for any robbery or atrocity: the fact that the “Greeks 
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justified om e fall and pillage of Constantinople. 
the turbulent period after the capture of Constantin 

i the Byzantine Empire had its capital in Nicaea, There a 
1204), enical Patriarch strove to restore the inte the 


or and integrin 
regen and of the Church. The issues were more religious A 
tionalistic; À 


k certainly, the nationalistic conscious 
oa aino non-existent at that period. The crusaders dine 
that religious zeal for the extirpation of heresy was their motive and 
commenced a program of denouncing the errors of the Orthodox, and 
of persuading them to enter the papal fold. For the Empire, the fiit 
matic problem of military supremacy was concomitant to the religions 
problem of ascertaining and demonstrating the Christian truth.! 
One of the documents witnessing to the Church’s struggle durin 
that time of exile (1204-1261) is the Synodicon? of the Holy Spire 
In his Refutation of the Council of Florence, the Nomophylax 
John Eugenicos, brother to St. Mark Eugenicos, attributes it to the 
Patriarchate of Germanos the New (1222—1240) during the reign of 
Emperor John III Doucas Batatzes (1222-1254). According to John 
Eugenicos, this Synodicon of Patriarch Germanos was issued with the 
unanimous consent of the Orthodox Church and of all the Patriarchs, 
There are different manuscripts of the Synodicon with some minor 
variations, and historical witness concerning it is slight. The fact that the 


1. An interesting eye-witness account of the fall of Constantinople can be found in The 
Conquest of Constantinople by Robert of Clari (trans. Edgar H. McNeal, Univ. of Columbia Press 
“Records of Civilization, Sources and Studies series, New York: 1936). The Latin Conquest 0 
Constantinople (Donald E. Queller, ed., “Major Issues in History” series, John Wiley & son 
York, n.d.), and The Great Betrayal by Ernle Bradford (Hodder and Stoughton, London: n.d) a 
modern accounts giving a general analysis and evaluation. 


‘i , sin 

2. The decision, statement, or tome either originating from a synod or council orp sa 

sop authority. The Greek text from which the translation was made was published r Chrétien 
rec de L'Union de Lyon 1273-1277, V. Laurent et J. Darrouzes, Archives de [orient 


#16, Institut Francais d’Etudes Byzantines (Paris: 1976). 
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d service) was abandoned in Constantinople on account fth 
pation and concurrent troubles. Consequently, it is erdh 
surprising that a new liturgical custom failed to become established 
The fourth part of the Synodicon, anathemas forty-two to forty-nine 
pi condemnation of the writings of John Beccos, Patriarch of Con- 
stantinople from 1275—1282. He supported the pro-Latin policies of 
Emperor Michael VIII Palaeologos and ratified the Council of Lyons 
(1274). Although subsequently rejected by the Orthodox Church, 
acceptance of this Council required that the Latin theology be accepted, 
in effect subjugating the Orthodox Church to the Papacy. Since a span 
of almost forty years separates the patriarchates of Germanos II and John 
Beccos, one may surmise that the Synodicon was known and enjoyed 
considerable authority during that time, thereby lending more weight to 

the later condemnations of John Beccos when they were added to it. 
To demonstrate how St. Photios became the Church’s definitive voice 
upon the subject of the filioque, the Synodicon is published here together 
with the Mystagogy. His polemical and occasional work is quarried by the 
Church over a period of three centuries for the formal, dogmatic pro- 
nouncements of the Synodicon. These dogmatic statements were formu- 
lated and based on his genius and inspiration, but more, he has become a 
sanctified authority who validates the arguments. Since the Synodicon 
does confirm the teachings of St. Photios, it was important that it be 
conjoined to the Mystagogy; for some have claimed that the filioque is a 
theologoumenon, i.e., a question open to discussion and private opinion 
in that it has not been finally decided by the Church. The Mystagogy re- 
futes this claim totally. If, moreover, anyone venture to say that it is only 
one man’s opinion, the Synodicon presents officially and solemnly pro- 
rea dogma which confirms the Mystagogy. There can be no doubt 
at the filioque was judged to be heretical by the Orthodox Church. 
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To be read on the second day of Pentecost 


A confession and proclamation 
of the Orthodox piety of the Christians, 
in which all the impieties of the heretics are overthrown 
and the definitions of the Catholic Church of Christ 
are sustained. 


Through which the enemies of the Holy Spirit 
are severed from the Church of Christ. 


THE NICENE CREED 


believe in one God, the Father Almighty, Maker of 

Heaven and earth, and of all things visible and inyisj- 

ble. And in one Lord, Jesus Christ, the Son of God, the 

Only-begotten, Begotten of the Father before all ages, 

Light of Light, true God of true God; begotten, not 

made; being of one essence with the Father; by Whom 
were made; Who for us men, and for our salvation, came 
he Heavens, and was incarnate of the Holy Spirit and the 
and became man, and was crucified for us under Pontius 
d and was buried; and arose again on the third day accord- 
to the Scriptures, and ascended into the Heavens, and sitteth at the 
of the Father; and shall come again, with glory to judge both 
she living and the dead; Whose Kingdom shall have no end. And in the 
Holy Spirit, the Lord, the Giver of life; Who proceedeth from the 
Father; Who with the Father and the Son together is worshipped and 
glorified; Who spake by the prophets. In One, Holy, Catholic, and 
Apostolic Church. I confess one baptism for the remission of sins. I look 
for the resurrection of the dead, and the life of the age to come. 


AMEN. 


down fr omt 


right hand 
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js is the faith of the Apostles, this is the faith of the Fathers: 
this is the faith of the Orthodox; this faith hath established 
the Church.” * When this faith was violated of old by 
Arius, Eunomios and Macedonios and by those who were 
of one mind with them, and “they spake unrighteousness 
loftily” against the most puissant and one Divinity of three 
I powerful hypostases, dividing Him into diverse honors and 
equa d then their strength was cast down by the God of wonders. But 
lanes fe r a period of many years, their impiety is introduced again into 
row Church, having found appropriate instruments; for just as then, the 
ap of that wickedness divided the consubstantial, equally ho- 
nored, and divine Trinity into diverse natures, so also do the present 
workers of irreligion godlessly rend the one Divinity of three hypostases 
and of one glory into diverse honors and ranks. However, it is not our 
task at the present time to speak of whence and how the tares of this evil 
sprouted in the Church of God, except that it came to pass through 
satanic spite and through the wickedness of them who held the first 
places in the Church. We deemed it both just and our duty, by the 
power of Christ our true God, to record, first, the acclamations and 
blessings due to those who maintained piety even to death itself, which 
acclamations our Savior confirms with His own right hand from on 
high, receiving them like approved incense, and secondly, the curses 
which the godless lay upon themselves, so that impiety might be placed 
under anathema, and the corrupt members be cut off by the sword of 
the Spirit, lest evil seize the opportunity to corrupt the whole body of 
Christ’s Church. Wherefore, the ensuing 


eens 
a A i 
quotation from the Synodicon of Orthodoxy, which commemorates the restoration of the 


ho yi 5 
unday of ies Synod in Constantinople on 11 March 843. This Synodicon 1s read on the first 
teat Lent and is the model for the form of the present Synodicon. 
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John 15:26 


ho confess and accept the holy Symbol 
of t 


d, neither adding nor removin 
’ . 3 ° Faj 
s the issue of the Holy n from Ù 
bf It, 


those W 
unaltere 
but who extol it a 


ETERNAL MEMORY. 


those who confess that the Holy Spirit proceed 
Father alone, with no intermediary, just as h S fr 
gotten from the Father alone, with no P So 
ing to the testimony of God the Word Hi a 


apostles at th 


Om the 
N is be, 
2 ACCOr d. 
e season of His Passion for the s is to Hig 
the world when He said, “But when the salvation of 
Whom I will send unto you from the Father, even ro mÉorter is 
deth from the Father, He shall testify of i Spirit of 
ltered this divine testament of our a to 
and 


come, 
truth, which procee 
those who accept una 
Savior, Jesus Christ, 


ETERNAL MEMORY. 


those who know and believe that the Father is th 

source of the supersubstantial Godhead, and that a z 
and the Holy Spirit possess their existence from the Father 
directly and with no intermediary, like two shoots or flow. 
ers from one root, or like two supersubstantial lights M 
cording to the great Dionysios,? eminent in things divine 
or like two beams from one sun and two rivers from one headwater i 
the divine Gregory of Nyssa declares; but who do not accept the a 
rey ees ape which contend that the Son is related to the 
irectly and wit j i irit 1 
distant and idan and EAA eN AE 4 sf a a 

Holy Spirit from the Father’s h i ee ane 
sper aa ne s hypostasis and introduce some sort 0 
oe ear the Father and the Spirit, and so fall into the 
tions of the heretics but. ‘ho potio PAE d o not accept such inno 
E , but who even to death itself confess unadulterate 
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ETERNAL MEMORY. 


a —— 


2. Dionysi i 
ysios the Areopagite, Divine Names, Ill; PG 3, 672 


those who believe and c 
erfect hypostases, in Pathos” Son perfect Godin 

Father is perfect God, the Son is er Holy Shiu 

Spirit 1s perfect God, the Holy Tn ect God, the are 

the Father is not a defective God fark one perfect ae 

God, the Holy Spirit is not a defe e So od; 

Holy Trinity 4 compound God, a Sarode ah 
aig is entire and perfect in the Father j i 

in the Son, the divinity is entire and Sehat i 


ate a hse cece the holy, venerable and 
; f , ely, the first which w 

assembled against Arius, the second against Maced jas 
and Apollinarios, and the third against sol gi 

was of Jewish opinion, as well as the fourth mhe the 

Monophysites, and the fifth against Severos and Origen 
and certainly, moreover, the sixth against the Monothelites and aie 
seventh against the Iconoclasts, and also the local councils which shone 
with Orthodoxy in their formulated canons and definitions, 


ETERNAL MEMORY. 


the prophets have seen, as the apostles have taught, as the 
Church has received, as the teachers have set forth in dog- 
mas, as the world has understood, as grace has shone 
forth, as the truth was demonstrated, as falsehood was 
banished, as wisdom was emboldened, as Christ has 


awarded, thus do we believe, thus do we speak, thus do we 
late and blameless Faith, by the grace of 


preach” the holy and immacu 
our true God, Who said, “Heaven and earth shall pass away, but my 
words shall not pass away.” 
3. An extract from the Synodicon of Orthodoxy. 
ONS 
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Matt. 24:35 


Therefore, to all who have struggled by giving themselve 
treated even to death itself for the sake of piety, 


ETERNAL MEMORY. 


» OVEr to be ij 


Conon, John, Mark, Clement, Maximos, Theodoret 
Barnabas, Jeremias, Gregory, Joseph, Gerasimog te 
German, who were truly righteous martyrs and confesso 
and champions of Orthodoxy, who after many unbearable 
maltreatments underwent death by fire, 


ETERNAL MEMORY. 
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likewise do they who despise and disdain piety receive 
curses; wherefore, all we in unison, since we constitute the 


plentitude of piety, lay upon them the curse which they 
have put upon themselves.” 


To those who do not deign to consent to the unaltered and 

unadulterated holy Symbol confessed by the Orthodox, that 
one, I mean, which was evangelically formulated by the First and Sec- 
id Holy Councils and confirmed by the rest, but who rather amend it 
and distort it to support their own belief, thereby not only corrupting 
the conciliar traditions of the holy fathers and of the holy and God- 
instructed apostles, but also the definitions of our true God and Savior, 
Jesus Christ, 


ANATHEMA. 


those who do not confess that the Holy Spirit proceeds and 

has His existence from the Father with no intermediary in 

the like manner that the Son is begotten from the Father 

with no intermediary, according as God the Word Himself 

disclosed and as the Church has received from on high 

through the fathers, and who account as worthless the 

tradition of our God and Savior Jesus Christ and accept impious and 
Suto doctrines which contend that the Son is related to the Father 
i ip with no intermediary, but that the Holy Spirit is distant and 
Fath r : and who thus—alas!—alienate the Holy Spirit from the 
$ hypostasis and introduce some sort of interval and boundary 


cite Father and the All-holy Spirit, and so fall into the gulf of 


ANATHEMA. 


N extr 
act from the Synodicon of Orthodoxy. 
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those who undertake to dogmatize contrary to o 

Christ and who declare that the Holy Spirit eae 

the Father and from the Son, from the Son le oe 

with no intermediary, but indirectly from the Fathe and 

with an intermediary, that is, just as the Son Chie and 

rectly from the Father, so the Spirit proceeds from the ; di. 
and to those who dare to say that the Son is the immediate cause of on; 
Spirit while the Father is the removed cause, as though the Spirit d 
operatively from the Son but only potentially from the Father and whe 
thus introduce degrees and successions of cause and effect in the iie 
and indivisible Trinity, 


ANATHEMA. 


er 


those who affirm differences of glories and dignities in the 

supremely hymned Trinity and who dare to say that the 

Holy Spirit is third in dignity from the Father and second 

from the Son, and thus they undertake to sever the one, 

simple divinity which is of one honor, glory, and throne, 

and subsequently, they declare that the three hypostases 
differ from one another and are, consequently, three different gods; 
wherefore Gregory the Theologian cries out in his discourse on the 
Holy Spirit, “So that the distinction of the three hypostases may be 
preserved in the one nature and dignity of the godhead”;5 and yet again, 
“For the worship of the one is the worship of the three because of the 
equality of dignity and godhead among the three.” $ Therefore, to them 
who, as was said, sever the one tri-hypostatic divinity of one glory into 
three different dignities, 


ANATHEMA. 


those who impute an order of rank to the supremely- 
hymned and indescribable Trinity, that is, that an 
is a primary, a secondary, and a teritiary, as there ! 
in all things subject to time and separated by pee 
wherefore, Basil the Great cries out “Not by addition ad 
we number, making an increase from one to ance 
saying one, two, and three, or first, second, and third; 


g. Ibid: 
5. St. Gregory Nazianzen, the Theologian, “Fifth Theological Oration,” IX, 12. 
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‘J am the first and I am hereafter ”7—4 d 
ad, an order according to the ernes ve do not con. : 
roperties ow: the Father’s property of being heen Site... 
property of being begotten, and the Holy Spirit’s Biba ot , the Son’s 
was Dionysios, eminent in theology, declares: “The properties sr” 
superessential, divine generation are not interchangeable io of the 
one another. The Father is the sole source of the super n regard to 
head, since the Father is not the Son, nor the Son Race god- 
hymns reverently guard the properties of each of ‘he divi for ee 
hypostases, therefore, to those who, as was said, subor a ruling 
Son to the Father and the Holy Spirit to the Son when the inate the 
first and second and third in rank, y speak of 


ANATHEMA. 


God says» 
fess, inste 


- those who, according to their own irreligion, wrongly con- 

strue this passage from the divine Fathers Maximos and 

Tarasios,? “The Holy Spirit proceeds from the Father 

through the Son,” and who do not interpret this passage 
according to the word of truth, that is, in the same manner 

as from the one sun the two powers of illumination and 
calorification possess their existence directly and without intermediary, 
since neither the illuminating power has its existence from the calorific 
nor the calorific from the illuminating, but through the illuminating 
power the calorific power proceeds from the sun and is received by all 
creation, for their energies proceed from the sun and exist inseparably 
and simultaneously, yet remain unconfounded; so too, the phrase 
“through the Son” signifies simultaneity and is understood to mean 
“with”; (for the divine Basil declares, “The Son, who has made known 
through Himself and with Himself the Holy Spirit proceeding from the 
Father, and Who has alone shone forth as the Only-begotten from the 
Unbegotten Light”;!° and in yet another place, |the Holy Spirit] “1s 


pee Shes J “is 

known through the Son and with" the Son and concurrently ue 

Him”) but who rather squander their time attempting to replace t A 
‘from’, as if it concerne 


Preposition ‘through’ with the preposition 


are Ny 


Basil the Great, On the Holy Spirit, XXVII, 45. 


Dionysios the Areopagite, op. cit., Il, 5; PG 3, 641°. 

; as at : » OP. cit., ; : 784 to $06. 

1 os the Confessor (580-662) and Tarasios, Ecumenical Patriarch from wees 
so it was 


etter to His Brother Gregory, 28, 4. Se 
oe radical sense means with, but it can also. 
re concurrently with” in order to differentiate 


have the sense of concurre 
it from peta. 
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of geneology oF some root and its fruit (for 

the third is from the first through the second. ia 

third is from the secon immediately and operatively, but from the fir e 

potentially and indirectly); therefore, to those who godlessly attempt Ki 

misconstrue the procession of the All-holy Spirit from the Fath i 

through the Son, r 
ANATHEMA. 


creatures Or a kind 
concerns these things, 


those who in any way dare to dogmatize that the Father’s 
essence consists of being unbegotten, that the Son’s essence 
consists of being begotten, and the Spirit’s essence consists 
of proceeding, and who shamelessly confess three par- 
ticular essences—wherefore, the most theological John 
Damascene cries out, “but the names ‘Father’ and ‘Son’ 
and ‘Spirit’ and ‘cause’ and ‘caused’ and ‘unbegotten’ and ‘proceeding’ 
are to be understood in differentiation, for they do not declare the 
essence, but mutual relationship and the mode of existence’’;'® before 
him, Gregory, the Geat Theologian, also proclaimed, “For neither is 
being beginningless or unbegotten the nature of the unoriginate, nor is 
He Who has an origin sundered by that fact from the unoriginate; for 
having an origin is not the latter’s nature, just as being beginningless is 
not the former’s nature; for these are not the nature, but about the 
nature.’’!4 And in his sermon at Pentecost, he declares thus: “All that 
the Father has, the Son has also, except the being unbegotten; all that 
the Son has, the Spirit has also, except the being begotten; these things 
do not define the essence, rather they are referred to as being about the 
essence’’!®—therefore, to those who, as we have said, dare to dogmatize 
concerning the Holy Trinity that the Father’s essence consists of being 
unbegotten, the Son’s essence consists of being begotten, and the Spirit's 
essence consists of proceeding and who shamelessly confess three 
essences, and thus, by word and deed, they introduce tritheism, 


ANATHEMA. 


13. St. John Damascene, Exposition of the Orthodox Faith, 1, 10. 
14. Quotation not located, About the nature = nepi trv úo. ; 
IX (PG 36, 441°): Iep! 


15. St. Gregory Nazianzen, the Theologian, Oration 41 On Pentecost, 


tiv odciav (about the essence), is equivalent to mepi trv dot, but is more common. 


those who dogmatize that the Holy Spirit proceed d 
S and has 


His existence from the essence of the F 
and who establish the essence of both ha the Son, 
as cause of the essence of the All-holy Spirit er and Son 


dogmatize that in the Holy Trinity there is an poe oan 

causes and an essence that is caused, one opposed a 

“to those who reckon diverse essences in the Holy Trini nde 
othefs fess that “antithesis,” “multiplication” and “division eae ts 
d “caused,” and “unbegotten,” “begotten,” and “procession” refer 

A he hypostases and to the properties of the hypostases, but who ave 
tot d that these terms betoken the essence and who sever into di : 
M ake : upersubstantial”® essence of the single divinity, cu 

st 


ANATHEMA. 


those who confess the Holy Spirit to be from the essence of 
the Father and the Son, and who so confess, not in order to 
manifest the consubstantiality, but to designate the cause, 


and who say that the essence of the Father and of the Son is 
the cause of the essence of the All-holy Spirit, 


ANATHEMA. 


those who say that the Holy Spirit proceeds and has His 
existence from the Father and the Son, and that, as God, 
there is one cause of procession and one principle, that 


is, both the Father and the Son together, and who by 
this teaching alienate the Holy Spirit from the godhead, 


ANATHEMA. 


———— 


ae doctrine of the ineffability, indivisibility, and impassibility of the divine essence is funda- 
any ie ages theology. The divine essence did not pre-exist the hypostases, nor does it suffer 

ave no pr on or severance, and it is completely present in each hypostasis. The divine essence can 
essence: sia name since it surpasses comprehension and definition, even the definition of 
speaking of siya es Dionysios the Areopagite coined the term bmepotoroc (superessential) when 
essence) to TAR ivinity. The holy Father Gregory applies the term nepi tùy obciav (about the 
the inviolabil Tpostafie properties or characteristics of the All-holy Trinity in order to paan 
intimately ATR the divine essence and to indicate how the hypostases are immediately ani 
implied, Al] fer cted to it, or better, how they contain it. Of course, no crude, spacial meaning Is 
analogical. Al] ms concerning the divinity, while they denote realities, can only be relative and 

terms, to be true, must be a hati 
> pophatic. 
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Gal. 4:6 


_ the hypostatic property © 


those who do not confess that the procession i 
of existence for the All-holy Spirit, just as shea the mode 
the mode of existence for the Son, but who dec] getting jg 
term to proceed is identical to the terms: to Fe that the 
issue, to emanate, to well forth, to radiate, to exi r forth, to 
forth, to gush forth, and to emit; and who thane to shine 
clude that the Holy Spirit proceeds also from the Son; they dea Ore con. 
stand that these terms refer to the whole and are general, and Ot under. 
only to the procession of the All-holy Spirit and to the begetting ee Not 
but even to providence itself; wherefore, to those who do a Ae 
entiate those terms from procession and who thus confound and aa 
f the All-holy Spirit and His mode of adta 
b] 


ANATHEMA. 


those who mis-interpret according to their own ungodli- 
ness the saying of the divine apostle which declares, “God 
hath sent forth the Spirit of His Son” and who endeavor to 
dogmatize that the Holy Spirit both proceeds and has His 
existence from the Son, and who do not understand that it 
is one thing to belong to someone, but another thing to 
have existence from someone—for according to the divine and great 
Basil, the Spirit is said to be the Son’s because they are in accord, equal 
in honor, and apprehended together inseparably, but never because 
He has His existence from the Son, as those impious ones declare—to 


whom be, 
ANATHEMA. 


those who misunderstand the doctrine that the cause of the 

Holy Spirit is one, justifying themselves by adducing the 

reason that everything the Son has is referre 

cause, for example, the forgiveness of sins, 

for the joy of the righteous, the knowledge © 

hour, and His being the only true God, and w 
procession of the Holy Spirit, His hypostatic property, t° 
achievement and operation 


of the divine will, 
ANATHEMA. 


e who wrongly expound the pronouncement of 
divine Damascene which states, “We do not say dit i 
Holy Spirit is from the Son, nor do we say the Son is f ‘a 
the Spirit”; for they say, “Although the Damascene te 
enjoin us to say that the Spirit is not from the Son, he a 
so because the Spirit is not from the Son as from a first ae 
„contiguous and mediated cause, for it is in this manner that the 
a .. from the Father; but we definitely affirm that the Holy 
spirit is from the Son, contiguously and immediately”; wherefore, to 
ra who do not take into account the second part of that statement of 
t to wit, “nor do we say the Son is from the 


ine Damascene, 
» and who distort the pronouncements of the saints to support 


thos 


matize that the exactness of the image is to 
be understood in the sense of cause, i.e., the Son is the 
image of the Father because He is from the Father, so the 
Holy Spirit is the image of the Son because He is from the 
Son; and do not consider that if the Son is the cause of the 
All-holy Spirit, it would be necessary for the Holy Spirit 
to be the cause of another [person] in order to retain the exactness of the 
image; therefore to those who do not confess that the exactness of the 
image refers to the likeness and to the identity of the natural operation 
(for they whose operation is common have also a common nature) but 
who interpret the exactness of the image as referring to the cause, 


ANATHEMA. 


those who dog 


those who godlessly misunderstand the pronouncement of 
divine Gregory of Nyssa which says, “So again, the Holy 
Spirit is in touch with the Only-begotten, Who only ac- 
cording to cause is regarded theoretically as prior to the 
Spirit’s hypostasis,”"* and who do not understand that the 
determinate cause of the Son is begetting, while that of the 


Trs P 94 B 
. S 
t. ohn Damascene, op tt., I, 8; G ? 832 


18, St. G 
regory of Nyssa, Against Eunomios 1, 42; PG 45, 464°. 
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Esaias 66:1 


John 16:14 


14,0 


All-holy Spirit is procession, and that the Son as Son is theoreti 
regarded as prior on account of the nomenclature of the ae 
ships which lead to divine knowledge of the Spirit’s hypostasi Hoe 
say instead that the Son is the cause of the Spirit’s eee ut who 


ANATHEMA. 


those who teach that the Holy Spirit proceeds and has Hi 
existence from the throne of God and the Lamb a E 
declare that He obtains His existence from creatures it f 
course, the throne of God is a creature, according Ke a 
d, “Heaven is my throne” and the Lamb ; 

the humanity of the Master Christ for the sake of the A 
to those who by this teaching confess the Holy Spirit, the Coins 
the one God of the Holy Trinity, to be a creature, 


ANATHEMA. 


scriptural wor 


sion; 
forter, 


those who irreligiously misunderstand the saying of the 
Savior Christ, “He shall glorify Me; for He shall receive of 
Mine and shall show it unto you,” and who declare that 
the Holy Spirit shall receive His existence from the Son, 
and thus, through this interpretation, they establish the 
Spirit as being subject to time and as being recent and 
subsequent to the divine apostles, and who do not confess that this 
saying signifies the identity of will and operation, but who explicitly 
proclaim that the Spirit shall receive His existence from the Son, 


ANATHEMA. 


those who dogmatize that the divine insufflation is the 
hypostasis of the All-holy Spirit and not the spiritual gi 
to bind and loose sins, even as Christ Himself said and as 
the throng of the holy fathers has delivered to us—40 
moreover, these words which after His resurrection the 


Savior Christ spoke to the apostles, “But tarty ye 
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atil ye be endued with power from on high, after that the 
u upon you” and in another place, “If I go not away 
Hol spi ve will not come unto you”—to those, therefore, who teach 
f spirit which was breathed upon the apostles by Christ is 

God the Comforter and who thereby contend that the 


asis of f . 
he HYP’. ie proceeds and has His existence from the Son, 


Holy AN ATHEMA- 


those who debase the hypostasis of the All-holy Spirit to a 
distribution and communication of gifts, and thereby reject 
the one God of the Holy Trinity, the Comforter, and who 
suppose the hypostasis of the All-holy Spirit to be divisible 

to the divine existence and Godhead, and also 


according 
communicable to the righteous, in a greater OF lesser de- 
gree, 


ANATHEMA. 


those who misinterpret the statement of the divine 
Athanasios which says, “But to the disciples showing His 


own divinity and majesty, and intimating that He was no 


longer inferior to the Spirit but greater and equal, He gave 


dsaid ‘Receive ye the Holy Spirit, ”™ and who 


the Spirit, an 
assert from the above quotation that the Son is greater 


than the All-holy Spirit by reason of cause and who do not confess that 
He is equal in glory and essence but greater than the apportioned grace, 
as the same Athanasios the Great says, SO to those who affirm that the 


word “greater” manifests the cause, 
ANATHEMA. 


— 


E or against the Arians, 50; PG 26, 116°. The Migne text 

of course, ye ae and relegates them to a footnote as an unacceptad’é © 

os va es problem of a false interpretation. Others have interpreted it as meaning that 

equal to the H ly imself as being greater than the Apostles supposed, in that he showed Himself 
oly Spirit (for they had considered him as being inferior to the Holy Spirit). 
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Cf. Luke 24:49 
John 16:7 


iy! 


oo“ 


i 


those who recklessly expound that there 

properties common to Father and Son ai Some natura] 

the All-holy Spirit, and who say, in thii not common to 

the natural properties of Father and FNG words, “Of 

shall have no share,” and who proclaim i Holy Spirit 

that the Holy Spirit is of a different nature Pais 
ather and 


Son, 
ANATHEMA. 


e who falsify and variously corrupt the divine 
divine fathers, that is, of the eo 

| the great, Epiphanios of Cyprus Gy ai 

and the remaining divine R 


thos 
writings of the 
Athanasios, Basi 
and Maximos the Confessor, 


Orthodox holy fathers, 
ANATHEMA. 


urious texts and read them to the 


people in order to deceive them and to destroy the 

Orthodox Faith, and who slander, first, the divine and 

great Basil, who supposedly said, “The word of piety has 

delivered to us that the Spirit is to be second in rank to the 

Son, since from Him the Spirit has His being and from Him 

He receives and declares, and He is entirely dependent on that Cause,” 
and then Athanasios the great, who supposedly said, “And the Holy 
Spirit is an emanation of the Father and of the recipient Son,” and 
elsewhere again, “The Holy Spirit is from the Father and the Son, not 
g”; and then also Gregory of 


made, not created, not born, but proceedin 
d to be from the Father and is also 


Nyssa, “The Holy Spirit is sai 

confirmed to be from the Son,” and moreover the divine Chrysostom, 
“This is the Spirit proceeding from the Father and the Son, which 
divides His own gifts as He wills,” and in another place, “We say that 
this Holy Spirit is equal to the Father and Son and proceeds from the 
Father and Son”; to those, therefore, who accept these interpolated 
texts and attempt tO deceive the simpler among the Orthodox, 


ANATHEMA. 


those who accept sp 
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a a 


those who assail the divine Fathers an 
dogmatize contrary to Photios, the m 
Theophylactos of Bulgaria, Euthymios 7; 

Phournes, the First of Mount Ganos, Nichole John 
and to the remaining champions of piety fe of Methone, 
these genuine champions of godliness for tha she slander 
mas of the Church of Christ and call them tee o 

rs an 


dog 
he ers of the Orthodox Faith, 


ANATHEMA. 


d who endeavor to 


those who offer azymes,” i.e., unleavened bread, in sac- 
rifice and who thereby scorn God the Word’s incarnati 
and symbolically advocate Apollinarios’ ee 
Apollinarios dogmatized that the Lord took upon Himself 
a heavenly body without soul or mind, and he also said 
that the Lord came forth from Mary only in appearance, as 
if passing through a tube; for in Adam, on account of the fall, sin of 
thought was inherent in the human mind, while sin of action was inher- 
ent in the flesh; therefore, if God the Word took upon Himself human 
nature, He would not be without sin; but He really was without sin, 
therefore, He did not take upon Himself human nature, but a pure and 
sinless, heavenly body, fashioned without soul or mind, aforetime in 
heaven, with the divinity of the Only-begotten filling up the place of 
soul and mind; wherefore, these texts were offered in proof: “No man 
hath ascended up to Heaven, but He that came down from Heaven” 
and “being found in fashion as a man”; thence, the initiates of this Phil. 2:8 
Apollinarios celebrated a sacrifice of azymes, which contained neither 
leaven nor salt, corresponding, it is said, to the assumed soul-less 
body, for the leaven is mixed in for a figure of the soul, and the salt for 
the mind; wherefore they fashion their bread even a year beforehand 
and store it away and call it pure, and after the prayer, they decree that 
the bread is leavened, even as the heavenly body invented by them 
possessed a mind and soul after the union with the divinity, and that ıt 1s 


John 3:13 


BEL Te ee a 
z ins in distinc- 
w Azymes, i.e., unleavened breads, which were offered in the Eucharist by a ae ings ae 
in 3 R the Orthodox who retained the ancient custom of using leavened bread. AZy 
Oduced into the Liturgy of the West in about the eighth century. 


rHe aNaTHEMAS oe 


oa 


separated from the other breads of oblation offered for the sa; 

that heavenly body is not consubstantial with the saint as 
therefore, who offer unleavened breads, i.e., azymes, for oe tho , 
who deny the incarnation of God the Word, > E sacrifice and 


ANATHEMA. 


those who in any way undertake investigations into 

doctrines concerning the divine and incomprehensibi 

Trinity and who search out the difference between e : 

ting and procession, and the nature of begetting and ei 

cession in God and who increase words and do not abide 

and persist in the definitions handed down to us by both 
the disciples of Christ and the divine fathers; and who thereby uselessly 
strive to dispute over things not delivered to us, 


ANATHEMA. 


those who scorn the venerable and holy ecumenical Coun- 
cils, and who despise even more their dogmatic and ca- 
nonical traditions; and to those who say that all things 
were not perfectly defined and delivered by the councils, 
but that they left the greater part mysterious, unclear, and 


untaught, 
ANATHEMA. 


those who hold in contempt the sacred and divine canons 


of our blessed fathers, which, by sustaining the holy 
Church of God and adorning the whole Christian Church, 


guide to divine reverence, 


ANATHEMA. 


urch 
all things innovated and enacted contrary to the TE 
tradition, teaching, and institution of the boh a | 
memorable fathers, or to anything hence-forth so 


ANATHEMA. 


144 THE CYNODICON j 


CONDEMNATION OF THE 
WRITINGS OF JOHN REccog 


addition to the foregoing, all things written and dog- 
matized by Beccos and publicly taught by him in i 
Church, all the texts falsified both by him and by others 
and evilly construed to the fabrication and certification 
of that heresy assailing the Holy Spirit, let them be 
placed under anathema. 


has said the following: “First, it is necessary to set forth 
with demonstrations all the written passages in which they 
who have at diverse times theologized concerning the 
Trinity are shown as expressly proclaiming that the Holy 
Spirit has His being from the essence of the Father and the 
Son; which is exactly what the Church of the Romans advo- 
cates in saying that He proceeds from both.” Herein he says that the 
essence of the Father and Son is cause of the essence of the All-holy 
Spirit, and he confesses an essence which is cause and an essence which 
is caused, which are opposed antithetically with respect to their 
relationship. But the terms cause and caused do not denote the essence 
but the relations to each other and the mode of existence; the terms 
cause and caused refer to the essence? and are not the essence, as the 
divine fathers teach; thus to say that the Holy Spirit is of the essence of 


= Father and the Son denotes the consubstantiality but certainly not 
the cause. 


= 


21. 
aly Beccos was Ecumenical Patriarch from 1275 to 1282. He was elevated to the throne by 
oa a Michael Paleologos VIII in order to implement the Union of the Council of Lyons re 
faithful Tempered chiefly for the many persecutions and deaths he inflicted upon the Orthodox 
Patriarch s deposed when Andronicos II acceded to the Imperial Throne in 1282. The ie 
death in 1937 Il, who had been deposed by John Beccos, then recovered his throne unti 


- Tepi Tv ovciay, y. footnote 15. 
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says then again, “Supported by the doctrine 
saints and following their Convictions, the ‘ e 
Romans proclaims the Son to be from the Palate of 
says that the Holy Spirit is from þ $ 


To 
oth the Fath ’ 
the Son; however, she clearly advocates and a t and 


om 
principle in the Holy Trinity, because she ie wast " 
teaching of the fathers to refer all that the Son has to the Paha the 
first cause. To say that the Spirit is from the Father and from hea 
and to believe that there are not two causes of the Spirit is font d 1 
upon no other reason than this one: that everything of the Son i “i 
ferred to the Father, the first cause.” Herein, to avoid two causes hl 
confesses the Holy Spirit to be a creation, for the creative canse i 
referred to the first cause, the Father, as are all the tokens of the 
godhead, according to the teaching of Gregory the theologian who says, 
“And if referred to the first cause, as all things of the Only-begotten 
are, then so are all things of the Spirit, except, of course, for the cause of 
procession, because it is a hypostatic property, and all hypostatic prop- 
erties remain immovable”; wherefore Basil the Great says to Eunom 
“Everything said to have come to pass?3 through the Son has ref 
to the first cause, the Father” (in this pronouncement of the holy F 
‘come to pass’ means ‘created’). But Beccos, corrupting this text als 
that great father Basil, quotes “Everything said to be” through the: n 
has reference to the first cause, the Father,” 25 and he removed “to have 
come to pass” and interpolated “to be” in order that the cause of 
procession, as well as the creative cause, be ascribed to the Father by the 
Son. Whereupon, as if confirmed by this text which he had falsified, he 
comments on it, saying, “Well have we said, like the Italians, that the 
addition to the text of the Creed that the Holy Spirit proceeds ‘and fi 
the Son’ (filioque) does not mean that there are two causes Of 1 
Spirit”? and at one and the same time, he both corrupts and 
Prets the text of that great father, Basil. . 


says then again, “Since for us there is one Faith, which has 
come down from the fathers to us, a heritage uttered by 
God, the which both ecumenical and regional councils es- 
tablished, and the Passage of time, thence to now, has con- ~ 
firmed: Let this faith be held unchanged and let nothing 
hinder us from being at peace with our brethren until the 
nn 


23. TeyevijoOa, 24. Elva. 25, John Beccos, PG 141,200. 26. Ibid., PG 141, 288. 


d by them bring the same understanding of piety,”27 . 
words hae holy councils and all the holy Pr raise 
he $ the fiction that from the very beginning and outset the italinda Rad 
uced the addition to the divine Symbol of Faith, and that all ir 

ouncils and all the divine fathers accepted it, but that we, out 7 
redness only, have cut off those who made such an addition. They 


lander the holy councils and all the divine fathers are cast under 
the anathema. 


says then again, “The new theologians and, according to 
their own lights, sounder dogmaticians than the Rite 
fabricate differences on their own, and by reason of these 
spurious differences, they do not accept reconciliation with 
the Roman Church; for they affirm that the Roman 
Church says that the Spirit proceeds from the Father and 
Son, merely because she holds that there is no difference between saying 
that the Holy Spirit comes forth from the Father and Son, or issues or 
emanates from Father and Son and saying that the Holy Spirit proceeds 
from Father and Son.”28 Herein Beccos confuses and debases the mode 
of existence of the All-holy Spirit, i.e., procession, so that it means 
coming forth, issuing, and emanating, and the other terms which for 
various reasons, the divine fathers cited from the utterances of the So 
and from divine grace; these terms denote the operations (energeié 
the divine Chrysostom also cries out, saying “Grace is poured 
the Giver.” Therefore, only the term procession declares he 
existence of the All-holy Spirit, and those other terms do not; 
Son’s is declared by the term begotten. : 


return to John Beccos; although he avoids [2 
two causes [to the Trinity], he falls into anoth 
blasphemy and confesses openly that the Holy 
operation (or energy) of Father and Son, stating 
words: “If one desires even yet to contend, let 
further, otherwise he will proceed to such blas 
say that He [the Holy Spirit] has His own operation apé 
Father, for it would not otherwise be possible for him t€ 
and to call the Father and the Son two causes. Since the 
operation apart from the Father, how is it possible for the 


re 
27. a ia 
Ibid., PG 141, 28°. 28. Ibid., PG 141, 44°% — 
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4 


Matt. 10:8 
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the Son to be called two causes whether in reference to thei 
or to their own nature? For as great Cyril and greatest Ai Creature 
the Holy Spirit is also called the natural operation of the Paths say 
fulfill all that He wills; but of those who choose piety, who mS able toni 
dare to think that this natural and essential Operation js older 
causes?” Herein he corrupts and misinterprets the writings of re Me 
Fathers, because Gregory the Theologian cries out to Eunomios, «4 

Holy Spirit is an operation (or energy), He will be effected but wifi 
effect and will cease to exist as soon as He has been effected, oem p 
the nature of an operation. How is it then that He worketh 29. 
[declares, using the phrase] thus saith, and separates,! and is on J 
and is stirred,’ and has all the qualities which belong clearly tol 
that moves, and not to movement?’’*4 See how Beccos misconstr 
some things and falsifies others of his own accord? a 


hereupon, again, of his own accord, he brings to the f 
definitions alien to piety, stating thus: “It is clearly z 
manifestly found, in all the writings of the more nota 
theologian saints, that the Holy Spirit exists from the $ 
by nature, essentially, and hypostatically; I will disci 
later whether or not the very term procession from the § 
is said also, but with other words.” Observe how by himself he adul 
ates and misinterprets the writings of the holy fathers. When di 
the holy fathers ever state that the Holy Spirit exists in 
hypostasis from the Son? All the Church of Christ believes a 
ses that we have received from the divine fathers [the teaching] t 
Holy Spirit is apportioned and given to the worthy through div 
illumination and energy from the Son, naturally and essentially. T 
Holy Spirit apportioned to the saints is not acquired and external int 
Son as it is in the apostles and prophets, for He said to them “freely 
have received, freely give.” For the Lord, by nature and by essene 
grants the grace and operation of the All-holy Spirit to the worth) 
However, we have certainly never heard at any time that the Holy Spi 
has His hypostatic existence from the Son; rather such a claim 
figment of his wicked mind. d 


29. I Cor. 12:6. 30. Acts 22:13. 
32. Eph. 4:30. 33. Acts 14:16. 


THE ÇYNODICON 


herefore, again gathering texts that he or others before him 
have falsified, he claims and declares, “For when in private 
we were poring over the writings of the saints, we would 
happen upon the passage: ‘the Spirit is emitted essentially 
by the Son,’ or the passage: ‘He is hypostatically from the 
Son,’ or this one: “He shines forth from the Son and is 
entially and has His being from Him,’ or yet this one: ‘(the 
spirit] exists by nature and by essence from the Son.’ ” Herein again, it 
is the spawn of Beccos’ own wicked mind to say that the Holy Spirit is 

ostatically from the Son. As for the passage, “He has His being from 
Him,” that is, the Holy Spirit has His being from the Son, he gladly 
received it in succession from his own teachers out of the second sow- 
ing?’ of the devil; wherefore, all these passages also must be put under 


the 


manated ess 


ANATHEMA. 


OF ge OT a ENE ee Te T 


arable of the sower in Matthew 13:24-30, where the sowing of the tares 
is a figure of the devil sowing heresies in 


__ 
35, A reference to the p 
in the field by the enemy, Ñ monopa (the second sowing), 


the Church. 


Cf. Matt. 13:24-30 
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